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B. The relation of a mental act to its (noematic) sense and its intentional object is static.  But there’s also a dynamic element in intentionality, based in the tendency of mental acts to seek to verify their (noematic) sense.  This dynamic tendency is best seen at the level of mental acts (#2 below):







Mode:



Mere possibility



Actuality
1. (noematic)
sense (= what is thought or perceived)
sense as asserted, posited, or judged
sense

merely “entertained” as a hypothesis

(= proposition)

(= intended






(truth1 as identity [= subsistence of a

as such)






unique kind of correspondence-relation
]

of intended as such and intentional object; correctness)
(↑ is justified only in ↓)
2. (noetic)
concealment (lethe):



un-concealment (a-letheia):
mental act
empty (= blind, signitive) intention

fulfilled intention 

(= intention) 
(= presumption) of intended as such

(= ad-equate intuition of intentional object); 









e-vidence, in which the intentional object is 
fully (= “originarily” = “bodily”) given
(= present) to consciousness just as it is intended;
verification (=confirmation=demonstration)/








falsification (refutation) of intended as such
(truth2 as the experience of truth1
[= identification = insight into the identity of the (presumed) intended as such and the (intuited) intentional object]; the intentional object showing up, being pointed out, or showing itself from out of itself just as it is in itself)
3. intentional
as merely possible 



as actual

object

(but not necessarily actual)


(truth3 as the reality, or presence-at-hand,

of the entity that makes the sense true1 when
truth2 occurs) 

For Heidegger, truth3 is the most fundamental kind of truth, since without entities, there could be neither truth1, nor the experience of it, i.e., truth2.  Nevertheless, he is almost exclusively interested in truth2 – the kinetic movement from empty to fulfilled intentions – and what makes it possible.
C. Adumbrations and fulfillment:

1. The noema, in stipulating its experiential verification-conditions, lays out the series of (unsatisfied) adumbrations that the mind protends.

2. When the mind attends to an aspect of a perceived real object, it experiences that aspect as being a (satisfied) verification-condition of the noema, and thus as being an aspect of the perceived object.  In this way, the mind perceives the chair “in” an adumbration (HCT 43).

3. The mind also identifies all of the aspects that it retains as being (satisfied) verification-conditions of the same, identical noema – and thus as belonging to the same intentional object.  This makes it possible for perceptual intentions to move from emptiness toward fulfillment. 

4. Total fulfillment of an intention is the experience of the complete identity of (presumed) intended as such and (intuited) intentional object.  In such a case, all of the noema’s verification-conditions would be experienced.  This is not possible for perception of real, physical objects, since they always have a side hidden from view.
� Heidegger sees in the first concept of truth the basis for two very traditional doctrines.  (1) The fact that the identity of intended as such and intentional object is a kind of correspondence gives rise to the “correspondence theory of truth”, which is often and wrongly treated as a resemblance of a mental picture to a real, physical thing.  (2) The fact that identity is a relation that subsists between intended as such and intentional object gives rise to the notion that the objects that ultimately make propositions true – if not the propositions themselves – are subsistent, permanent and unchanging things (cf. BT, 206-7).
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