Nietzsche & Nihilism; worksheet on Heidegger, The Essence of Truth (1930-43; in MHBW pp. 115-38) 
1. What’s common to the ordinary concepts of truth: genuine things and correct statements/ propositions?
(On p. 121, “‘just-as’” for “‘such-as’”.)
2. In section 2, Heidegger argues that 
(a) correct statements, or propositions, are 
(b) a kind of correct (re)presentation, i.e., our corresponding to, i.e., being rightly-directed toward,

(c) present (= manifest = appearing = showing-up = opened-up = un-concealed) beings, or things, that we relate ourselves to in some way, and that are the “standard,” or “measure,” to which the representation is bound; beings as such appear only in
(d) an open region (what Heidegger somewhat misleadingly also calls “beings as a whole”), i.e., the Da (= [t]here) of Da-sein (= being-the-[t]here): the horizons of possibilities in terms of which we can interpret things in our encounters of them (e.g., as another person carrying out a social role or occupying a social status, as a tool usable for some practical purpose, as the “self” that we are becoming, etc.)
Try to follow each of these four steps this through on your own by giving an example of a particular correct statement you make about something.
3. In sections 3 and 4, Heidegger argues further that (c) involves what he calls 
(fc) our (= Dasein’s) “freedomc” in a first sense, i.e., our being “free for” beings (= “letting beings be” = opening ourselves to beings = relating, or comporting, ourselves to those beings that we encounter).

What does Heidegger mean by “essence” when he claims that “The essence of truth [i.e., correctness of statements] is freedom”?  (One thing that he does not means is some sort of silly relativism, according to which we make up what’s true and false arbitrarily.)
4. In section 4, Heidegger argues further that (d) involves

(fd): our (= Dasein’s) “freedomd” in a second sense, i.e., our being free for (= ek-sisting into = standing-outside-ourselves-toward = exposing ourselves to = our disclosing) finite possibilities, i.e., our ability, or capacity, to encounter a being as either in order to achieve some possibility (as a tool we use in order to reach some practical goal), or itself carrying out that possibility (as a human being lives out its own life). 
What does Heidegger mean when he writes: “…human caprice does not then have freedomd at its disposal.  Man does not ‘possess’ freedomd as a property.  At best, the converse holds: freedom, ek-sistent, disclosive Da-sein, possesses man” (MHBW 127)? 

5. In section 5, Heidegger argues that (c) and (fc) – and hence also (a) and (b) – necessarily involve the concealment of (d) and (fd) – what he in section 6 calls “untruth proper”, or “the mystery”.  Why must this occur?
*6. Section 6 is particular important, since this is one way in which Heidegger (in his marginal notes to his personal copy of this essay) explicitly indicates that his later thought, including his interpretations of Nietzsche and modern technology, and the history of Being begins.  Here, Heidegger argues that the concealment of (d) and (fd) is subsequently forgotten (i.e., thus in a second concealment), in such a way that Dasein’s concealed and subsequently forgotten ek-sistence into finite possibilities is transformed into an in-sistence.  What does Heidegger mean by this in-sistence, and how is it related to Nietzsche’s will to power and the domination of the world by modern technology?

7. In section 7, Heidegger notes that our forgetting the concealment of (d) and (fd) and our in-sistence into the newest, “coolest”, most readily available beings, are closely related.  He calls this unitary phenomenon “errancy.”  Which comes first – forgetting or in-sistence?  
8. Clearly, Heidegger regards traditional, metaphysical philosophy as fully errant.  What’s his alternative, and how is this related to forgetting the concealment of (d) and (fd)?

9. In section 9, Heidegger’s question “what is the essence of truth” means “what is the nature, the whatness, or the essential property common to all correct statements?”  His answer, “the truth of essence,” means the un-concealment of Being as such.  In other words, correctness of statements is made possible by our being ec-statically exposed to our finite possibilities (our Being), and encountering un-concealed beings in terms of these possibilities. 

� It’s equally true that 


(a’) false statements, or propositions, are a kind of 


(b’) dissembling (re)presentation, or “semblance,” i.e., our failing to correspond to, i.e., being wrongly directed toward,…
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