Nietzsche & Nihilism;
Worksheet on Heidegger, Nietzsche: The Will to Power (European Nihlism), sections 25-29 (N IV pp. 167-196)
1. Explain Heidegger’s claim that Nietzsche “thinks Being in a thoroughly Platonic and metaphysical way – even as the subverter of Platonism, even as the antimetaphysician” (N IV p. 169).
2. In Chapter 26, Heidegger gives a particularly clear description of how Nietzsche falls within the sway of modern metaphysics, beginning with Descartes and moving through Leibniz and Kant.  (Perceptum on p. 174 is Descartes’ invention: an “idea” literally within the individual subject’s mind and a direct ob-ject of its con-sciousness, and which is the basis of all of the subject’s re-presentations of ob-jects; perceptio is the individual’s perceiving the perceptum.)
*3. Recall Carnap’s “formula” (found in the last paragraph of “Empiricism, Semantics, and Ontology”) for calculating or accounting used in the e-‘valuation’ of whether to adopt one conceptual framework (i.e., scheme, value-system, etc.) over another.  What does Heidegger on pp. 176f say about what underlies all such calculating?  Do you agree?  Explain.
4. In Chapter 27, Heidegger relentlessly pursues the attempt to show how Nietzsche’s will to power is already implicitly contained in Descartes’ representedness as certainty, interpreted as the will to fixation (N IV 179).  Despite the deep affinity that Heidegger sees between Nietzsche’s and Plato’s metaphysics, why does he claim that it would be a mistake to equate them – for example, to treat Plato’s forms as Nietzschean values?
Chapters 28 and 29 probably won’t make a lot of sense unless you’re familiar with other writings by Heidegger, but what he’s saying is quite important.  Here’s what I make of it.  We’ve seen that Nietzsche interprets all human history in terms of the will to power and the values it wills in order to enhance and sustain itself.  Thus human history appears to Nietzsche as the struggle among and merging of value-systems, each willed at a particular point by a particular set of people in a particularly desperate situation for the sake of their will to power.  And we have seen that Nietzsche rejects value-systems that are nihilistic, i.e., metaphysical, i.e., that attempt to place a value (especially a negative one) on life itself.  For this reason, Nietzsche claims that the meta-stance he adopts – i.e., the one involving the concepts eternally-recurring will to power and values – has overcome nihilism and metaphysics because it can help us reject such value-systems (on the grounds that they’re now bad for life’s will to power).  Nietzsche claims to have overcome nihilism and metaphysics by assuming this meta-metaphysical stance, from which we can look down upon, evaluate, and decide among value-systems.  Nietzsche also sees this meta-metaphysical value-system is also (just) another value-system, and should be willed just because it’s in the interest of the will to power.  Thus Nietzsche interprets his own value-system as a product of his own will, and thus of something found “in the thought processes of the thinker [i.e., Nietzsche himself]” (N IV 182) and stemming from “his disposition or from his educational background” (N IV 181).  Nietzsche himself calls this “a scruple peculiar to me… that I might almost have the right to call it my ‘a priori’ – my curiosity as well as my suspicions were bound to halt quite soon at the question of where our good and evil really originated.  In fact, the problem of the origin of evil pursued me even as a boy of thirteen” (BWN 452).  
Heidegger questions whether Nietzsche’s own interpretation of his philosophy is the most illuminating or appropriate way to understand it.  Rather, Heidegger suggests, it’s an expression, or interpretation, of our contemporary historical way of experiencing Being, and thus of the “ontological difference” between Being and beings.  Heidegger thinks of such an experience of Being as the very ground of metaphysics, out of which all its forms grow, including Nietzsche’s metaphysics of the will to power.  Thus for Heidegger it’s we who already (now) interpret beings as just ob-jects that we can interpret in terms of the values we will, and the highest being as the will to power.  Nietzsche is just (although this is a major accomplishment!) the first philosopher to make our contemporary situation explicit.  Thus Heidegger questions Nietzsche’s view that his philosophy of the will to power is something over or above the history of metaphysics.  Rather, it is a part of it.  And he also disagrees with Nietzsche’s notion that his philosophy presents an alternative to our contemporary nihilistic situation.  Rather, for Heidegger, Nietzsche’s philosophy is a particularly telling example, or symptom of it.  
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