Nietzsche & Nihilism; worksheet on Heidegger, Nietzsche: The Will to Power (European Nihilism), Chapters 10-16 (N IV, pp. 59-110)
1. Besides nihilism as history, the second aspect of Nietzsche’s view of nihilism that Heidegger addresses is (2) that Nietzsche’s approach to, criticism of, and attempt to overcome nihilism are exclusively from the perspective of values (as opposed to being as such) in particular, Nietzsche’s highest value, the will to power (N IV pp. 58-68).  Try to explicate in your own words the relation between values and the will to power, and what Heidegger means when he says that it would be an error “to understand values as if they were something ‘alongside’ the will to power, as if there were at first the latter, which then posited ‘values’ that would from time to time be pressed into service by it” (p. 67).
2. How, briefly, does Heidegger see Nietzsche’s relation to the history of metaphysics, from Aristotle through German Idealism?  In particular, does Heidegger think that Nietzsche’s treatment of previous metaphysics as values posited by the will to power is accurate?  Why or why not (pp. 71f)?
3. What doesn’t Nietzsche mean when he calls previous metaphysics “naïve?”  What does he mean? (pp. 78-80)

*4. According to Heidegger, does Nietzsche think it matters what the goal of struggles among opposing value-systems is?  Why or why not (p. 82)?  What is the “aim” of such struggles?  Why does Nietzsche call it “aim-less”?  Do you see a connection here with the Nazis?  Explain.
5. On the surface, both the pre-Socratic philosopher Protagoras (c. 480-411 BCE) and modern philosophers of the individual subject from Descartes through Nietzsche (1637-1888) appear to subscribe to a kind of anthropomorphism, Heidegger insists that there is a crucial difference between them.  What is this?  (See also Chapter 18.)
6. As Heidegger notes, there are significant differences between Descartes’ and Nietzsche’s philosophies.  For example:
a. D believes in a perfect (i.e., omniscient, omnipotent, and omnibenevolent) God who created everything that exists; whereas N regards this as part of a metaphysical picture justifying slave morality.  

b. Furthermore, D believes that we have metaphysically free will, whereas N regards this concept as the product of punishment among poor debtors and creditors.  
c. D maintains that we are our minds, whereas N maintains that we are our bodies.

d. D believes that the mind and body are really distinct kinds of substances, whereas N regards the conscious mind and its conscience as a sort of “afterthought” by the body, produced by power and punishment.  

e. Finally, D believes that our minds have a priori ideas, implanted by God, whereas N believes that whatever appears a priori is just the product of resentiment.
Despite these important differences, Heidegger maintains that “Nietzsche ineluctably stands under the law of [Descartes’ guiding] principle and that means under Descartes’ metaphysics, in a way that no other modern thinker does” (N IV 103).  This principle is that

a. in order to achieve “the task to ground the metaphysical ground of man’s liberation [‘from the constraints of biblical Christian revealed truth and church doctrine’ and the ‘certainty of salvation’ {N IV 97}] in the new freedom of self-assured self-legislation” (N IV 100),

b. where this “new freedom forbade him any bond or commitment that did not arise from his own positings [i.e., his own re-presentations, or pro-positions]” (N IV 102),
c. “truth… now [becomes interpreted as] ‘certitude’” (N IV 103); which implies that man must
i. “guarantee as certainly given that being for which every representation and intention, and through which every action, is supposed to be assured [i.e., man himself]” (N IV 102); and
ii. be this metaphysical ground that “must be certain of himself” (N IV 102); and thus

iii. co-represent himself (in con-science) as sub-ject with each re-presentation of an ob-ject.
Try to explain the logic of these steps in your own words.  That is, why does each step lead to the next?
