Nietzsche & Nihilism; Spring 2004; worksheet on Genealogy of Morals, Third Essay, Sections 1, 7, 11-16, 23-25, 27-28 (pp. 533f, 539-544, 552-565, 581-592, 595-599)
1. Explain Nietzsche’s statement that “the human will… needs a goal – and it will rather will nothingness than not will” (p. 533).
2. What value does the ascetic priest place on life (p. 553)?  Why does Nietzsche call such a life “self-contradictory”?
3. If Nietzsche opposes Schopenhauer’s ascetic view that there can be knowledge, or contemplation without will, interest, or perspective, then how does he think we ought to pursue knowledge (p. 555)?
4. What instinct drives the ascetic ideal of life?

5. What is the “mission” of the ascetic priest? 

6. Nietzsche discusses four ways in which Christian, Hindu, and Buddhist priests combat the depression or “displeasure” that leads to resentment: at pp. 567-570, 570f, 571f, 575-579.  What are these, and how do they work?
7. In sections 23-27, Nietzsche returns to the issue of science, which he discussed earlier, on p. 555.  He argues that the will to truth embodied in modern science is “the latest and noblest form of [the ascetic ideal]” (p. 583), and that “[those who call themselves ‘free spirits’ because they are scientists] are far from being free spirits: for they still have faith in truth” (586), i.e., “the faith in a metaphysical value, the absolute value of truth, sanctioned and guaranteed by this [ascetic] ideal alone (it stands of falls with this ideal)” (p. 587).  What is Nietzsche’s reasoning behind this claim?  Does it necessarily imply that there are no truths – such as those based on empirical observation?  Why or why not?
8. What is Nietzsche’s reasoning behind the claim that “ art…, in which precisely the lie is sanctioned and the will to deception has a good conscience, is much more ascetic  ideal than is science” (pp. 589f).
(Note how Nietzsche’s attitude in the Birth of Tragedy toward Germany and anti-Semitism has changed by section 26 of the Genealogy!)
9. In section 28, Nietzsche returns to the topic with which he began the Third Essay: that it is better to will nothingness (i.e., to will the ascetic life) than not to will.  What benefit does he suggest the ascetic gains from his or her nihilistic willing nothingness?
