P&F; Prof. Boedeker; worksheet on Foucault, “Right of Life and Power over Death” (from History of Sexuality, Volume I; in Foucault Reader, pp. 258-272)
In this important chapter from The History of Sexuality, Volume I: The Will to Truth, Foucault makes a transition from the analyses of power in Discipline and Punish to his analysis of discourses and practices surrounding sex and sexuality that form the topic of The History of Sexuality. 
Thomas Hobbes (p. 258) was an English philosopher who published his classic treatise in political philosophy: Leviathan: The Matter, Form, and Power of a Commonwealth Ecclesiastical or Civil (1651). Here, he argued that it was in the interest of all members of a society to place absolute power in the hands of a sovereign monarch.

1. How does Foucault understand the power of the sovereign over life and death (largely in the form of execution) in states prior to around 1600 (pp. 258-9)?

2. Describe how Foucault views power as shifting after “the classical age” (approximately 1600-1789)?  In particular, how did the nature and purpose of wars and public policy in general change, and how was this related to “the right of the social body [i.e., no longer the body of the sovereign monarch, but the bodies of the whole population: the ‘body politic’] to ensure, maintain, or develop its life” (p. 259)?

3. At the top of p. 262, Foucault uses the term “disciplines,” which figures in the title of the book we’ve already read from and that he wrote right before The History of Sexuality.  He employs the term “discipline” in a twofold sense: (a) the discourses of the biological and social sciences (i.e., “disciplines”) that study demographics, economics, births and deaths, emigration, immigration, etc.; and (b) the exercise of power – often with the aid of the knowledge generated by these social sciences – by the state and other institutions to control (i.e., “discipline”) populations by maximizing their economic productivity.  For Foucault, these kinds of discipline emerged toward the beginning of the classical age, as capitalism began to emerge.  (As we know, this occurred largely in the form of “joint-stock companies” involved in the triangular trade between African slaves, production of sugar and tobacco in the Americas, and the processing and consumption of these products first in England and then in other colonial European countries.)  He calls this twofold type of power “bio-power,” “knowledge-power” (p. 264), or “juridical-discursive” power.  Try to explain the key term “bio-power,” and list some various institutions that exercise this kind of power.
4. On p. 266, Foucault employs a term we’ve already seen: a “normalizing society.” How do European societies that employ bio-power “normalize” individuals and populations?
5. Interestingly, Foucault suggests that (beginning around the time of the American and French revolutions, and moving eventually to socialism) movements that resisted the “discipline” of the classical age still appealed to the same view of life as employed in the very institutions it (pp. 266-7). How does this work? Here, you might want to consult the preamble to the U.S. Constitution; and especially the famous sentence from the Declaration of Independence: “We hold these truths to be self-evidence, that all men are created equal. That they are endowed by their Creator with certain unalienable Rights, that among these are Life, Liberty and the pursuit of Happiness.”
2. The transition from the discussion of bio-power (as studied in Discipline and Punish) to the topic of scientific and legal discourses and practices surrounding sex and sexuality occurs on p. 267.  How, increasingly throughout the 19th Century and up until today, what roles do sex and sexuality come to play during this period, specifically with regard to the two sides of the coin (a) and (b) mentioned in question 3 above of classical bio-power?  
One way to understands Foucault’s terminology would be that the term “sex” refers to the biological functions of intercourse and reproduction, whereas “sexuality” refers to how we relate ourselves to sex: sexuality as “an effect [of the exercise of power] with a meaning-value” (p. 269).  The centrality of sexuality perhaps emerged first through concern with the importance of sexual reproduction in the growth of the populations of states, and the threats to such populations posed by sexually-transmitted infections and diseases, etc.  It then spread to laws concerning which sexual practices ought to be legal or illegal (e.g., prostitution, incest, rape, homosexuality, sex among members of different races or ethnic groups); eugenics (first in the United States and then in Nazi Germany); and – especially – how all of these sexual phenomena might be related to mental illnesses.  This, in turn, gave rise to how we now understand ourselves in terms of our sexual orientation, gender identity, sexual fetishes, sexual practices, sexual fantasies, etc., etc.
When Foucault speaks on p. 268 of the “technology of sex,” he’s likely using this term in its etymological sense, which gets at both sides of bio-power: (a) “-logy” (= study of), as in “socio-logy,” “anthropo-logy,” “psycho-logy,” “bio-logy,” “crimono-logy,” etc.; and also (b) “technics,” in the sense of the societal control of populations. 

If you’re familiar with the key role that the psychiatrist Sigmund Freud (1856-1939) accorded sexuality in human development, Freud’s views are a perfect example of the emerging importance of sexuality in how others understand us, how we understand ourselves, how various institutions (including psychiatry) employ sexuality in order for power to be exercised, and ultimately how we’re “constituted” as fundamentally sexual beings.  When Foucault speaks of “the hysterization of women” (p. 268), he has in mind the quasi-medical phenomenon of “hysteria,” which allegedly afflicted many women in the form of psychosomatic paralysis or other neurotic symptoms.  (The term “hysteria” derives from the Greek word for the uterus.)  Freud and his mentor Joseph Breuer (1842-1925) were fascinated with trying to uncovering psychological causes of this disorder.
6. Toward the end of this chapter, Foucault characterizes the transition from power prior to around 1600 (through power during the classical period) to the increasing focus on sex and sexuality as a transition “from a symbolics of blood to an analytics of sexuality (p. 269).”  How do you understand this?  

7. In a passage from this text included in The Foucault Reader, Foucault admits that “it is possible that the West has not been capable of inventing any new pleasures” (HSI p. 48).  He nevertheless argues that the power relations inherent in discourse about sex were involved in “the very production of sexuality” (HSI p. 105), and that “‘sex’ is historically subordinate to sexuality” (HSI p. 157).  How can these views be reconciled?


